Editorial by Kuhn, Harold B.
The Crisis in Theological Education Today
Tlie triumph of the mood of the Ren
aissance over the spirit of the Refor
mation set the pattern for modern cul
ture, until nothing less than the most
grave sort of external breakdown in
civilization could compel a re-evalua
tion of the initial assumptions of the
Renaissance. Such a breakdown has
occurred; and the facts of contempor
ary culture have compelled sober
thinkers outside the church to seek the
causes of our present distress in the
falsity or the inadequacy of the pre-
su})positions which have shaped mod
ern life. In an hour in which tech
nological progress might be expected
to beget high hoi)es, thoughtful laymen
share the pessimism of prophets. News
paper columnists no longer suggest
that we are engaged in a race against
annihilation merely to sell copy; they
rather voice the justified fears of mul
titudes when they suggest that modern
science may serve to pull down the
house of our culture upon us.
IModern theological education finds
itself peculiarly involved in this situa
tion. In Europe the dialectical theo
logians saw the handwriting on the
wall at the end of World AA^ar I.* Karl
Barth and Emil Brunner were, from
some points of view, men ahead of their
time at this point. To say this is not
to give a blanket endorsement of either
the methods or the conclusions of these
men. Much in their systems seems in-
c(msistent. especially their attempt to
salvage some type of evangelicalism
out of a view of revelation which log
ically cuts the nerve of evanselical
Christianity. But these men perceived
that theology (and with theology, theo
logical education) had erred in allying
itself too closely with the culture by
Avhich it was surrounded. In so doing,
theology and theological education
have made the crisis of modern culture
their OAvn crisis.
The breakdown of the medieval syn
thesis exposed in new form the dualism
of sacred and secular. The triumph of
the Renaissance offered a solution to
this problem at the secular level. This
does not mean that the term 'sacred'
has been lost from the vocabulary of
modern man. It means rather that its
essential meaning has been lost in the
merger, so that in an attempt to "ren
der the whole of life sacred" the mod
ern man has immersed himself in sec-
ularity without knowing it. In all this
there is manifested a lack of apprecia
tion of the real significance of sacred-
ness. Romanticism has supposedly de
natured the usual Christian usase of
the term, so that the most that is in
tellectually defensible at this point is
a broadening of the base of the secular,
until all of life can be seen in essential
ly sacred terms. In this the modern
man seeks to pass too easily from rea
son to spirit, and from spirit to God.
Thus the sanctification of human life.
either individual or collective, is at
tempted at an easy level, with the re
sult that secularity triumphs complete
ly over an attenuated view of the sa
cred.^
Theology in the seventeenth and
eighteenth centuries sought to steer a
middle course between the opposing
forces of Reformation and Renais
sance. In the nineteenth century, how
ever, this attempt at aloofness was
abandoned, and a new type of ap
proach carried the day. Henceforth
theology must conform to the temper
of the times. Theologians concealed
whatever dissatisfaction they may have
felt with the solution of the dualism
of sacred-secular at the level of secular
ity, and turned with good heart to the
task of rendering theology palatable
to the man of modern mood. Nothin<i
Avas sought more eagerly than an al
liance of theology with the presupposi
tions of modern secular culture.
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Involved in all this was a rather def
inite philosophy of the church�a phil
osophy far removed from either the
Catholic or the Eeforniation view. Ca
tholicism has understood the church in
terms of a religio-political entity, and
no concessions which individual cath
olics have made in the direction of ec
umenicity should be understood with-
out reference to this unchanffins prin
ciple. AVhen concessions are made by
the familiar triad of Protestant-Cath-
olic-Jcw, it will ultimately be found
that the principle of semper ibidem
Ay ill be tenaciously maintained by
Rome, and that compromise will be at
the expense of Protestantism and/or
Judaism. This digression may be par
doned by the reader, if it can be slioAvn
that the modern philosophy of the
church is best understood with refer
ence to oi)posing vicAvs.
The conception of the church in the
Reformation was essentially that of a
society within a society, exerting a sav
ing impact upon the Avorld, but main
taining its peculiar existence, and
when necessary challenging the pre-
sHp])ositions of the existing order.
Repudiating the absolute claim of the
('hurch to objective authority. Re
formed Protestantism insisted upon an
authoiity of its OAvn, upon the basis of
which it could maintain its integrity
as an organization as well as maintain
its inner life. In this it asserted its
right to remain 'in the AVorld but not
of the the world,' and reiterated its
conviction that sacred and secular
Avere not identical, nor CA^en aspects of
the same thing.
The theology of the nineteenth and
twentieth centuries has felt no such
inhibitions. It has extended the syn
thesis of sacred-secular which Avas
characteristic of the later Renaissance
so as to reshape its entire philosophy
of the church. Henceforth the church's
mission is to be conceived in terms of
the steersman at the helm of society.
She must rethink her message in terms
palatable to modern culture, so that
contemporary man, far from being
scandalized by her projihetic message,
Avill place her at the \'an in the for-
Avard push of civilization. P.ut theol
ogy has not always pondered the price
at which she has obtained such free
dom. Xo longer caught in the embar
rassment of the dualism of sacred-
secular, she nevertheless finds herself
embarrassed by a situation in which
capitulation to the here-and-now is
threatening mankind Avith self-destruc
tion.
Secularism must be understood in
terms of a loss of something vital in
human life and experience. It is not
primarily the result of irreliiiion or
non-religion, but may exist in the
midst of much religion. It issues,
rather, from a loss of perspective in
life.
In it a dimension has been lost, or obviat
ed, or ignored. It signifies a fracture of the
faith, a loss of conscious rapport with the
ideal, a loss of the sense of the presence of
God, a denial. It divorces man's act from the
permanent implications of his action: or it
gives to his act only temporal implications.
Meaning is localized, having no ultimate jus
tification. Greatness is diminished, having
no unimpeachable significance.2
The church, insofar as she loses her
sense of the reality of the eternal and
the unseen, becomes secular. It has
been the perennial problem of Chris
tianity to maintain the balance be-
tAveen emphasis upon the other-Avorldly
factor in which lies the heart of her
life and ministry, and the fulfillment
of her duty to the temporal world. Oc
casions rise in which the claims of the
two seem to clash ; in the adjudication
of such disputes, modern theology has
been mortally disposed to yield the
claims of the former in favor of the
demands of the latter.
It is by no means clear at this mo
ment Avhether theology can, in the long
run, maintain the respect of the Avorld
upon the basis of such a program. In
those situations in Avhich civilization
maintains an even keel, pure secular
ity is disposed to accept Avith gratitude
whatever suggestions of religious or
quasi-religious nature may come from
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the church at the point of social prob
lems. It is yet to be determined, how
ever, whether the world outside the
church may not have a deep intuition
that the message of Christianity ought
to be primarily concerned with super-
temporal matters, so that whatever
counsels she may offer in areas of hu
man social and political life will be
flavored with those considerations
which transcend man's earthlv exist
ence. Perhaps the world mav be less
fascinated by a church that seeks to
ride the crest of the 'wave of the fu
ture' than today's theological educa
tion has assumed. Possiblv the mod
ern man may perceive the ultimate
barrenness of the solution of the hu
man problem at the level of pure
science, and find himself at long last
in the ranks of those whom Reinhold
Xiebuhr describes as "expecting a
Christ."^
The basic problem raised by the at-
temped solution in modern theology of
the dualism of sacred-secular at the
level of an extended secularism is the
problem of continuity. In this connec
tion it is necessary to call attention to
the fact that ideas frequently serve to
give unity and pattern to historical pe
riods. Such ideas may be suppressed or
concealed; they may seem unimport
ant in themselves. Nevertheless, they
may be more powerful as directive and
shaping factors than technical discov
eries. Alfred North Whitehead has
called our attention to this fact with
force in his volume Adventures of
Ideas. It will assist us in viewing the
crisis in modern theological education
to discover both the manner and the
extent to which the idea of continuity
has served to condition modern
thought, within and without the realm
of theology.
Edwin Ewart Aubrey said in the
hearing of the writer that the problem
of continuity was problem number one
to contemporary theology. If this be
true (and there is much evidence that
it is true), then there is strong reason
to study the manner in which today's
theology has sought to come to terms
with modern secular culture. This in
turn necessitates an examination of
the degree to which modern thought
has been dominated by the motif of
continuity. The system of Hegel
sought a synthesis of the ancient an
tithesis of history and reason. The
continuity of the historical process
seemed to him underwritten by the
continuity of the divine mind, of which
history was but the manifestation.
Human institutions, beliefs, and cus
toms were viewed as products of a
dialectical process by which the oider
forms are constantly supplanted by
more reasonable ones.
The doctrine of continuity became
for Hegel the cornerstone of a magnifi
cent system, which rose to a dominant
position in western thojight by the be
ginning of our century. It may be ques
tioned, however, whether a system so
obviously rationalistic would have be
come the dominant intellectual force
outside Germany had it not been sup
ported by the biological theory of Dar
win, witii the publication of whose vol
ume The Origin of Species in 1859 be
gan the real domination of western
thought by the general concept of con
tinuity. Edwin A. Burtt puts it as fol
lows :
The main significance of Darwin lay in the
fact that in his hands the theorv of organic
evolution in general, and of natural selection
in particular, became an empirically verified
hypothesis�^that is, it was couched in such
form as to permit prediction of a great var
iety of observable facts whose actual pres
ence subsequent investigation confirmed.4
Without agreeing with Dr. Burtt's
confident assertions that in Darwin
the view of natural selection became
an 'empirically verified hypothesis'
and that 'subsequent investigation con
firmed' its main theses, we will com
ment that Darwin was accepted a^ hav
ing proved his case, and that this ac
ceptance rendered the general idea of
continuity sufficiently credible as to
make it the most powerful idea in the
moulding of the mind of modern man.
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From this it appears that much of
the controversy which raged about
Darwinism between 18G0 and 1900 was
a battle over a sideshow, which tailed
to perceive the deeper issue involved,
and to see the role of Darwin in ren
dering acceptable an idea of more pro
found and far-reaching character than
the doctrine of organic evolution could
possibly be. The term 'evolution' was
extended to connote the conception of
continuity; it was thus applied to the
entire range of cultural phenomena,
and in the course of its application,
the idea underwent formulation and
definition.
The searching manner in which the
concept of continuity was applied to
the totality of human life and culture
reflects the modern passion for the
prediction and. control of nature. The
factor which conditioned the search
for data was the factor of predictable
sequence. Phenomena which contrib
uted to this end were utilized, while
there was probably an unconscious
suppression of factors which failed to
contribute to the support of modern
ity's leading motive. The backward
extension of the idea of continuity led
to a restatement of the catesrorv of
causality. Against the former dictum
of common sense, that there can be
nothing in the effect that was not, in
some sense, contained in the cause,
modern thought has insisted that the
whole question of causality be re
interpreted to allow for the emergence
of novelty in the ongoing of process.
According to tHis latter view, effects
do not merely manifest some of the
perfections of a cause: rather, out of
simple antecedents come increasingly
complex entities.
Within the system of emergents,
there is an essential continuity; in
organic matter, organic life, and con
scious life�these are not graded levels
of existence, to be accounted for by
creation as historic Theism has insist
ed. Rather, these terms are but con
venient tags for types within the
scheme of continuous entities. It is
not diliicult to see that the cosmic ex
tension of the -t>vt)lntionarv pi inciple
represents a wide (lei)artnre from the
views 01 the ^^ {'stern woi hi duriiii: the
first seventeen centuries of our era.
A})plied to history, the idea of con
tinuity yielded the conclusion that the
foices noAV ojierative have alwavs oj)-
erated, ;!nd will continue indefinitely
to operate. This uniforniitarian view
point rules out creation by fi;!t, pro
vidential direction of the AVorld from
without, and any such intervention in
the natural order as the biblical doc
trine of miracles would iiresui)i)()se.
The most that could be claimed for
Cod was that some divine purpose had
su])ervised the long process of evolu
tion, and that history l eju'esents some
how the unfolding of His mind or the
realization of His own states. The his
tory of peopl(\s was a process of the
development of societies from lowei-
to higher states or organization. The
luospect for the futuie can. upon this
basis, be nothing more than the man
ifestation of the dynamism resident
within forces which have always heen
at work.
Applied to man, the principle of
continuity denies to him any high
origin. It ass( its rather that he is of
common ancestry with other primates.
His life is continuous with the other
forms of life observable in nature. His
origin and his development are placed
within natural law. and his special
dignity as a creation of God is ruled
out.^ Any differences between him and
the animals are merely quantitative;
qualitatively he is one with them. Im
plicit in this view is that there is im
manent in the life-process that which
constantly strives toward the achieve
ment of higher forms. At this point
the modern view of continuity has left
far behind the theories of Darwin. La
marck, and De Vries. The current in
terpretation of the meiins l)y which a
continuous world-system has emerged
is based upon the vitalism of Henri
Bergson, C. Lloyd Moigan, Samuel Al
exander, L. T. Hobhouse. Jan C.
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Smuts, and Alfred North Whitehead.
Contemporary vitalism seeks to make
a place for God within the process; in
general, these thinkers have sought to
identify Deity with (1) the urge with
in the process; and (2) some aspect
of the end-product.
Within the systems of the emergent
evolutionists there appears a degree of
uncertainty concerning the precise
character of the continuitv between the
higher aspects of human nature on the
one hand, and the qualities observable
in lower forms of life. This uncertain
ty tends toward a disparagement of
reason, and an exaltation of the func
tion of instinctive responses.^ It is
probably inevitable that the mainten
ance of the motif of continuitv in the
relation of man to other levels of life
shall result in a disparagement of hu
man mental and moral powers. Emer
gent evolution is seeking to deal with
this problem in such a way as to avoid
too much emphasis upon man's indebt
edness to his purely physical heritage.
Applied to society, the principle of
continuity yields the conclusion that
there has been an even quantum of fac
tors at work throughout history. Be
ginning with the simplest of social or
ganization, collective man has been de
veloping techniques for social living.
His religious development is but a
phase of his social unfolding. The
prophets of continuity have asserted
that all races have had a narallel so
cial and religious history. Some races
have, it is true, outstripped others in
the degree of attainment which they
reached; but any superiority in such
matters is held to issue from factors
within the total process, and not from
any such intervening providence as
historic Christianity had believed to
have been present. Rather, the social
and religious development of man has
come as a result of factors which have
worked uniformly and continuously
throughout human history.
Such a view cannot but take a for
ward look. The vigorous application
of tlie principle under consideration
must assume that whatever will occur
in the future must be the outgrowth of
forces now at work. It must, moreover.
view any reversals of the forward
movement in society as but temporary,
since no one has seriously advocated
the concept of continuity without also
insisting that progress is an ultimate
law of life. Reinhold Niebuhr criti
cizes this assumption in the following
words :
But when the various connotations of the
idea of 'growth' are made more explicit a
fateful divergence between the Christian and
the modern interpretation of human destiny
becomes apparent. As we have previously
noted, the whole of modern secular culture
(and with it that part of the Christian cul
ture which is dependent upon it) assumes
that growth means progress. It gives the
idea of gro\vth a moral connotation. It be
lieves that history moves from chaos to cos
mos by forces immanent within it. We have
sought to prove that history does not support
this conclusion.7
It is true that the events of this cen
tury have shaken the faith of some in
the nineteenth century dogma of in
definite progress. Some readjustment
seems inevitable, whether it be in the
direction of redefining our goals, or
whether it involve a re-evaluating of
our values.
One of the most daring attempts at
a philosophy of society was made by
Auguste Comte, whose division of
man's social history into three epochs :
the era of religion, the era of meta
physics, and the era of positive science,
is well known. His treatment of the
function of religion in the human pro
cess is more daring than most of the
disciples of continuity would alloAv.
Comte expressed himself in favor of
bowing religion out of the front door.
with thanks for past services rendered.
Alodern theological education credits
itself with making religion sufficiently
respectable to the scientific age as to
allow its retention in the house. The
question remaining to be answered is,
however, whether the application of
the principle of continuitv to religion
in general, and to the Christian reli-
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gion in particular, may not have
altered the character of Christianity
so radically that it is no longer iden
tifiable with the historic Christian
svstem.
t.
Application of the principle of con
tinuity to the study of religions in
volved the assumption in advance that
none are true or false; rather every
religion expresses basic human needs
and common human concerns. Varia
tions in religious systems become thus
the result of environmental differenc
es. All religions claiming supernatural
authority are declared to rest their
claims upon the same dubious psy
chological and historical factors. Pro
fessor Burtt states this argument as
follows :
The more one studies them in an impartial
manner, with scrupulous regard to all the
relevant considerations, the less does it seem
plausible to maintain that the special boasts
of any particular religion on such matters are
well founded. . . . Therefore it would seem
that all must be rejected, as expressions of
just such an unscientific attitude toward na
ture and uncritical belief in testimonv as the
theory of evolution would lead us to expect in
the early religious history of mankind.8
Upon this basis Christianity can
claim no qualitative superiority over
the non-Christian systems. Its claim
can be nothing more than its Founder
professed loyalty to a better set of val
ues and ideals than did the prophets
of some other systems. If it possess a
moral idealism above that of its rivals,
it is nevertheless only quantitatively
better, and at the same time essential
ly continuous with them. No absolute
ness can thus be claimed for the Chris
tian message which avouM conflict
with the view of inevitable future prog
ress. Indeed, the logic of the way of
thinking under consideration would
demand the expectation that the on
going of the vital process will generate
in the future a set of values which will
be superior to those of Jesus of Naz
areth, and better adapted to the needs
of that day than are the Christian val
ues to the basic problems of our day.
In thus construing Christianity,
modern theological education has com
mitted itself very deeply to the idea
of continuity as the key to the under
standing of the Avhole of life. It has
at least been fearless in permitting its
own Scriptures to be treated as contin
uous with other literature, and by the
methods of general literary criticism.
It should not be supposed that today's
theological education speaks with a
united voice at all points of interpi-e-
tation. The American theological
scene presents an interesting studv in
contrasts, from the ultra-con serv.a five
to the ultra-liberal. In general, how
ever, it must be said that the weight of
scholarship, finance, and influence is
on the side of liberal theological inter
pretation, in which the idea of contin
uity is accepted as a dognm. The ma
jor portion of our theological institu
tions are confessional at this point.
The eager (not to say uncritical) ac
ceptance in theological education of
the idea of continuity manifests a dee])
desire to come to terms with modern
culture. Nothing has been feared so
much as any frown of disap])roval
from the direction of the scientific
world. If modern thought assert that
experience, utility and reason aie the
liltimate criteria for truth, then reli
gious thought may follow one of two
courses: it may register a protest in
favor of an external authority super
ior to the human mind and to usual
human experience; or it mav seek to
make peace with the modern temper
upon its own terms. It is evident that
the latter alternative has been elected.
The close alliance of Scholasticism
with an untenable world view sei ved
to render suspect the entire scholastic
method. In the reaction which came
with the Renaissance, Queen Theology
was exiled from the throne-room, anil
forced to re-locate herself in the pal
ace of learning. Her handmaid, Phi
losophy, on the other hand, was admit
ted to the royal wardrobe and given
the keys of the mansion. During the
period of struggle between the forces
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of the Reformation on the one hand,
and of the Renaissance on the other,
it was unclear precisely where the two
ladies would be permitted to live and
to function. With the emergence of
the forces of the Renaissance as dom
inant in the formation of modern life,
that question was settled.
Modern theological education has
been conditioned, both with respect to
its methods and in its ends bv the high
degree of social mobilitv which has
been manifested in the domestic situa
tion just mentioned. The Queen is
no longer permitted to enter the pan-
Try, even to eat bread and honev; she
is now confined to the scullerv. The
Handmaid has taken over the super
vision of the palace. To speak plainly,
the study of philosophy has virtually
superseded the study of systematic
theology. The department of Doctrine
has all too frequently been laid down,
its functions being now delegated to
the department of Philosophv of Reli
gion.
This situation reflects the earlier re
volt of the Protestant Reformation
against ecclesiastical and dogmatic
control of the cultural life. It is to be
feared, however, that the protest has
been carried too far. The church of
our day has, in the name of peace, ac
cepted a dictated peace. Reacting
against a scholasticism conditioned by
a perversion of the concept of the
sacred^ she has fallen victim to what
amounts to a scholasticism of secular
ity. It must not be supposed that the
sentiment for wholeness in the cultur
al-intellectual life which dominated
the middle ages was a phenomenon pe
culiar to the times. In his doctrine of
Holism, Jan Christian Smuts has cor
rectly observed that this principle of
togetherness finds a specialized man
ifestation in this universal human ten
dency for a synthesis of the whole field
of learning.
Today's theological education is,
then, far from being free. In fleeing
from one type of scholasticism, she
has been driven into the arms of an
other. The chief point of difference
between them is the difference in at
titude toward man and his place in the
cosmos.^ Having discarded a view of
the individual as possessing dignity as
a creature of God, modernity sought
to re-establish his dignity immanently.
In the integration of culture about the
concept of continuity, today's theology
is in danger of "coming to rest in the
universal" which was the error of me
dieval scholasticism.^" The outcome in
either case is an assertion of the pri
macy of reason, a loss of the sense of
the primacy of Spirit, and a dissipa
tion of the call of Christ for warm
personal commitment.
This is a sweeping indictment of our
theological education today, and one
which ought not be made lightly. The
realities of the situation seem, how
ever, to warrant the conclusion that
the close alliance between modern
theology and the other aspects of our
culture ought to have resulted in a
much closer approximation of the
Christian ideal in society than our
civilization now manifests. Seldom has
there been more talk of the Kingdom
of God in situations which manifest so
clearly what Paul Tillich terms the
'demonic exercise of power.' Certain
ly there has been an unparalleled oc
casion in our generation for the exer
tion of power by organized Protestant
ism upon the culture with whose pre
suppositions it has tried to come to
terms. Certainly the feelings of Chris
tian theology have not been spared in
the attempt to reach a modus vvvendi
between organized Christendom and
modern culture. Yet with all this, we
find the major directive factors in our
modern culture relatively untouched
by Christianity. For example, the la
bor movement, obviously one of the
most powerful factors in our national
life, is not only willing to ignore
Christianity in her struggle for exist
ence, but manifests a profound indif
ference toward all religion.
The springs of our intellectual life
have been poisoned by irreligion until
10 The Asburif Seminarian
the serious Cliristian in a rare oddity
in the ayernge college or university.
Secular learning, far from beino; ren
dered sacred by contact Avith a con
cessive Christianity, is moving further
from the positions consonant with the
the Christian point of view. In those
institutions of learning in which cour-^-
es in biblical subjects are offered, the
<lasses are too frequently supervised
by second-rate teachers, and sparsely
attended by introverts and weaklings.
The nmsses of students pursue their
studies in pagan fashion, with a high
disdain for the principles of Chris
tianity.
From all quarters the tide of pagan
ism crowds in upon us. While theo
logical educators seek to come to terms
Avith our culture, that very culture
goes its own way� feeling at times, we
susj)ect, a secret contempt for a reli
gion so avid to surrender the principles
which have made it historically great.
The modern Church, impatient with
the slow methods by v^hich biblical
Christianity proposes to touch the
springs of society with healing from
within, is no longer accused by her
foes of ])romising "])ie in the sky bye
and bye"�she offers no pie at all ! She
seems to have forgotten, for instance,
that the religious awakening under the
Wesleys profoundly altered the course
of life in Britain and in America, and
that it did so by the slow method of
individual evangelization.
Granted that the precipitation of
individual repentance is much more
difficult than the inducing of group
repentance for (for example) wrong
thinking concerning the Kingdom of
( Jod, the realities of the situation mav
yet vindicate the view that the regen
eration of society must be effected by
the slow means of the regeneration of
the individual. Should this prove to
be true, then the method of traditional
evangelism will emerge as far less un
social than some have felt, while the
so-called social gospel may appear to
be no gospel at all. To sav the least,
the conception of Christianity as a
}iurely social movement has been given
a trial. Modern theological education
has attempted to heed Walter Raus-
chenbusch's warning that
Theology has done considerable harm in
concentrating the attention of religious minds
on the biological transmission of evil. It has
diverted our minds from the power of social
transmission. 12
To say the least, it has been no more
successful in preventing the 'social
transmission of sin than has tradition
al theology been in preventing its
transmission at another level.
In all this, the thoughtful person
cannot but wonder whether modern
theological education, in her passion
for bringing theology into accord with
the assumptions of modern culture.
has not yielded to an error parallel
t() that committed in the Middle Ages.
Scholasticism sought a synthesis of all
learning under ecclesiastical authority.
The synthetic product of the medieval
period failed dismally to render truly
sacred all which was herded beneath
her roof. Our modern theology has
sought to tinge her environing culture
with religion. She has sought, first,
to seek the 'religious values' which
underly that culture; and, second, to
convince the world that her objectives
were essentially continuous with its
objectives. As a result, she has too
frequently been the first to 'second the
motion' for her world, and about the
last to perceive the depth of the world's
malady.
� � �
The liaison between modem theo
logical education, and our secular cul
ture with its deep commitment to the
motif of continuity involves theology
in a unifonnitarianism which looks
forward as well as backward. Logical
ly it may have a doctrine of future
things, but no eschatology, no doctrine
of the eschaton. Assuming that the
universe has known the operation of
no forces other than those now at
work, it must assume that only such
forces will operate in the cosmic pro
cess. It remains for us to note the man-
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ner in which this doctrine is chal
lenged by the realities on our present
situation.
Modern theology has not objected to
a far-off cosmic event toward which
creation moves, provided that motion
involve no departure from present cos
mic techniques. Implicit in this view
is the feeling that the present opera
tive factors in our universe are ade
quate for any present or future need.
Lurking in this assumption is an un
conscious identification of God Avith
human needs and human desires. Man
is himself the be-all and end-all of the
universe ; and God must oblige man by
being either sentimental or weak. The
unpardonable fault in God would be
an invasion of the natural order with a
divine operation which would intro
duce any factor into history from with
out, or interfere Avith the immanent
forces Avhich bear the universe along.
A glance at man's present situation
renders it by no means so clear that
the forces which guarantee the surviv
al of human civilization are all now at
Avork. Professor D. Elton Trueblood
has ably diagnosed the illness of our
civilization by observing that it em
bodies the worst possible combination
of means and ends. Technical achieve
ment has moved beyond moral re
sources, so that the forces for disinte
gration are served by potent instru
ments.^^ His assessment of the situa
tion was made prior to the discovery
of the method of atomic fission : his
estimate of the situation would doubt
less at this moment be more pessimis
tic than at the time of the Avriting of
The Predicament of Modern Man in
1944.
While the doctrine of automatic
progress has received a thorough shak
ing, there is yet a general acceptance
of the dogma of the continuitv of the
forces by which civilization Avill move
forward from strength to strength.
The Dialectical Theologians have been
voices crying in the Avilderness at this
point. Barth, Brunner, and Xiebuhr
have seen well one thing; that the
Kingdom of God is not merely an
earthly Utopian extension of existing
human institutions. They have point
ed out that our age has distorted and
misapplied the words of our Lord to
the effect that "The Kingdom of God
is Avithin you," so as to find therein
support for the view that every factor
by which the Kingdom shall come is
now operatiA^e in our midst.
It is lamentable that these men
should haA'e so reacted against the em
phasis in liberal theology upon reli
gious experience as a source of reli
gious truth, as to disparage true Chris
tian experience. Their emphasis is
oblique at this point; and belicAWS in
the Wesleyan doctrine of Christian per
fection need expect little aid or com
fort from them. Indeed. Ave Avill find
it nccessar}^ to challenge the Theology
of Crisis in its insistence that the
Christian life at best must be peren
nially invoh'ed in paradoxes Avliich
render the Avitness to purity of heart
sheer presumption. But Ave heartily
welcome the emphasis upon the neces
sity for the introduction of factors
not noAV at Avork if the Kingdom is to
be ushered in.
Conservative theological education
has frequently been no less naive than
the liberal variety in its easy views of
the solution to our pressing social
problems. It has too easily assumed
that Avhen a majority of the individ
uals AAithin society shall deeply and
heartily embrace the saving provisions
of the Gospel, then every social and
economic problem will vanish. This
represents an unconscious worship at
the shrine of continuitv�a vicAV that
the present dispensation of the Gospel
is ultimate, and that to the church has
been committed every needful resource
for the reduction of the Avorld to final
righteousness.
Against this, the Dialectical Theolo
gians insist that human life is involved
in radical and enduring paradoxes, so
that even under optimum conditions of
the evangelization of the human race
(and this to them seems a very re-
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mote possibility), there would remain
a need for the introduction of forces
and factoi*s now extraneous to the his
torical process for the establishment
of the Kingdom of God. To them, we
repeat, evangelical circles are deeply
indebted for giving prominence in high
l)laces to these #rutlis which have for
merly been taken seriously only in
humble and somewhat naive groups.
The voice of contemporary events
seems to support the contention of
C. S. Lewis, who in his book The Case
For Christianitif advances the view
that our world is 'enemy-occupied ter
ritory and that in Jesus Christ. God
has landed in human form upon it. In
other words, there has been an intro
duction of some factor or factors which
challenge the central contentions of
the dogma of continuity. He ventures,
further, that God will at some time in
vade again, this time without dis
guise.'^ Reinhold Xiebuhr hints at
the same thing in his statement that
',The most explicit denial of the norm
of history must be expected in the
most ultimate development of his-
tory."'7
Viewed from a more practical angle,
the problem presents itself in terms
of aji increasing complexity in the hu
man situation, in Avhich the disparity
between technological power on the
one hand, and the moral and spiritual
resources for the control of such power
on the other, is so great that civiliza
tion is threatened with self-destruc
tion. Even thinkers with a fair degree
of optimism recognize that we are in a
world of cultural disease, which is sub
ject to dark cultural epidemics. Add
to this the loss of the presuppositions
which have underlain Western culture
�presuppositions which were largely
derived from the Christian faith, how
ever inadequately they were embodied
in the social life, �and the develop
ment of power-techniaues which seem.
even to the conservative bvstander, of
far greater significance for destruc
tion than any other discoveries of the
modern era. Then note the sinister
clouds which threaten the equilibrium
of society: the hatreds generated by
the late Xazi regime, the mutual dis
trust with which nations eye one an
other, and more significant, the break
down of sobriety and sense of moral
obligation in so-called Christian coun
tries.
A sober view of the present world-
order seems to warrant the position
that the events of history move toward
greater and more profound confusion.
How far the situation can proceed in
this direction without inducing the
annihilation of civilization as we now
know it we cannot tell. But certainly
much can be said for the view that his
tory is rapidly assuming a form so
complex and contradictory that its de-
noucmcnt can be effected onlv by the
intervention of the Divine in human af
fairs.
This would be a bitter pill for the
devotees of the dogma of continuity to
swallow, hardly less ])alatable to the
conservative theological uniformitar-
ians than to the liberals. It is the posi
tion of this editorial that the realities
of the world situation reinforce a bib
lical eschatology which foresees a rad
ical intervention of God in the affairs
of humanity, by which shall come into
histor-y a new element and a new di
mension, and through which alone can
come the resolution of the rasaiing dis
sonances which are blaring at us from
every direction. For the present, as
Helmut Kuhn points out,
Christianity is given us to save our souls.
not to save our civilization. . . . For we have
our eyes riveted on an invisible drama which
in grandeur and importance surpasses the
vicissitudes of historical life, the rise and fall
of empires and the fate of civilizations. 18
Of the things which have been said,
this is the sum: modern theological
education has allied itself with a pagan
culture, this alliance centering in the
thorough application, inside theology
as well as without, of the dogma of
continuity. In so doing, theology has
forfeited her throne and her crown.
In seeking to render secular culture
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sacred by simple contact, she has her
self fallen yictini to secularity. Iler
alliance with modern culture is an un
natural one, made upon terms which
compromise her in all eyes. Stooping
to conquer, she has fallen over forAyard.
In the meantime, events in modern
life have moved in such a manner as to
render extremely doubtful the validity
of the dogma of continuity in relation
to even man's immediate future. This
leiives today's theological education al
lied with a ])hilosophy of liistoi'y Avhich
is in reality an anachronism. In con
sequence, she is without an ansAver at
tlie point at Avhich her ansAver ought
to be most distinct. Sober Avwldlings
inquire, "Vvliither from here?" and
modei-n tlieology can only reply that
she has formed the habit of taking the
answers of modern culture for her own
ansAvers at this point and hence she
has nothing to say. Here is crisis in
deed! ".Modern man has been brought
to bay at the extremity of all things,"'^
and theology, in her liberal form, is in
volved in his frustration.
The use of the term 'crisis' in the
title of an editorial presumably opens
tlie Avay for a maximum of diagnosis
and a minimum of prescription for the
malady. It is admittedly easier to sit
at the bedside of the ailing patient
than to minister to his suffering. Yet
the bedside attitude is not v>'holly to be
(h\spised Avhen the patient is as ill as
modern civilization seems to be. What-
(Mer cure be prescribed Avill need to
take into account more than the per
ipheral symptoms of the disease.
Again, the eschatological emphasis in
the Christian message must transcend
the tendencies toAvard quietism and
passive acceptance Avhich have char
acterized much of modern prophetic
Christianity.
It must be borne in mind that
The New Testament never guarantees the
historical success of the 'strategy' of the
Cross. Jesus warns his disciples aeainst a too
sanguine historical hope: "In this rejoice not,
that the spirits are subject unto you ; but
rather rejoice because your names are writ
ten in heaven. "20
In other Avords, the Christian hope
of an c^chafov (end) invoh'es an ac
ceptance of the view that the final jus
tification of the Gospel will not be
found in history conceived as a uni-
foim process. This Avill serve to ren
der the Christian message essentially
c^ther-Avorldly. The task of today's
theological education must continue to
he the preparation of a ministry which
conceives its mission in these terms.
Thus, the method and the content of
theological education must contribute
to the prosecution of the church's one
task, the proclamation of the message
of personal redemption through the
self-giving of Christ on the cross. This
UK^ssage Avill not OA^erlook the profound
needs of men in this AVorld. It Avill,
howcA^er, refuse to take orders from the
spirit of secular culture, and disdain
to make its maxims the church's own.
We quote again Helmut Kuhn :
Christianity teaches us to seek a Kingdom
which is not of this world and to prepare our
selves for its advent by refusing to be con
formed to the present aeon.21
Today's theological education will be
well advised to chart her course and
to condition her goals in this light.
�H. B. K.
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